
Response to a Questionnaire on National Integration

What Is a nation?

'Congeries of people either of diverse races or common 

descent, language, history etc. Inhabiting a territory 

bounded by defined limits - says the Dictionary.

The limits certainly are the result of certain geogra

phical or historical accidents. But no nation is so

homogeneous. It often has within it groups with racial 

linguistic, religious or other differences of greater 

or leaser degree.

Q,t So it falls to it to underplay those differences 

Q.2 and build an Integral body with common action

Q.4 development, survival plans.

To the political and economic strategist integration 

means wiping out differences and streamlining societies 

by policies that estrange people from their group and 

expose them to general political and economic pressures, 

through persuasion, legislation or coercion.

So some nations have sought to establish one language, 

religion or social and economic structure as paramount, 

(over the others), to integrate themselves - whether they 

are of the capitalist or communist orientation. But this 

strategy has not always worked.

Even in U .S .A ., where 300 years ago the early settlers 

Q.9 planned to build a uniform monolithic society, diverse 

groups have surfaced (Anglo Saxon, Irish/Jew, gentile/ 

black, brown/Latin American, Chinese etc. etc.) which the 

present political system cannot wish away. These groups 

are progressively becoming more conscious and assertive 

of their rights and cultural identities.
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This has happened in Soviet Russia too, whose 

integrational strategies (of half a century or 

more wgpi) were more drastic to start with. Here 

too group differences have surfaced of late, even 

group conflicts.

Q.3 In truth, conflicts need hardly any differences to 

breed upon; some of the most long-standing and 

violent conflicts are amongst peoples of the same 

cultural or religious or even ethnic group (Indian 

versus Fakistani, Jew versus Palestinian, Catholic 

versus Protestant; Shia versus Sunni, Chinese versus 

Japanese etc. etc.)

Why is this so?

Man is , as they say, a social animal. It is not just 

that he has to work with others (which even some 

animals do) for food and survival, his personality 

itself is partly gene-controlled, partly built by 

society. His language and tools of communication, the 

notions that control his knowledge of himself and his 

surroundings, his inner motivations and susceptibilities, 

in fact most of what makes the human being human, all 

come from the social group he grows within, at least 

substantially; so his identity is tied up with its 

identity.

All human beings, therefore, value this sense of identity.

True, this sense of identity may have different dimen

sions and connotations at different levels. Man reaches 

out to society in stages, and in this reaching out he 

foregoes something while gaining something else.
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The reaching out may be visualised in this order :

individual — family group -- clan/caste/trade

group — language/religious group--national

group —humanity.

Belonging to a group puts a man with those within 

Q.10 and separates him from those without. (Even

nationalism with all its virtues can have, accord

ing to Tagore, disagreeable features).

So this belonging has cohesive and divisive forces 

ingrained in it.

But this sense of belonging is a pressing need; it 

drives erstwhile expatriates to run around to seek 

their roots, underlining the fact that anyone 

completely uprooted or Isolated from the native group 

does not quite feel whole.

But it is equally true that being entirely subservient 

to small-group loyalties jfe* will warp a man's personality. 

So an individual has to be reaching out and identifying 

himself with the larger groups at the same time to be 

properly human.

In other words the small-group ethos should not be at 

loggerheads with a world ethos. It never is fundamentally.

So the old strategy does not pay. We have to have an 

alternative strategy. National integration (which 

essentially means developing a sense of togetherness, amity 

and common purpose within a nation) should not have as its 

main concern the wiping out of differences or even 

homogenising them, but learning to live together amidst 

these, free from conflict, in both vision and action.

The normal work philosophy of most modern nations (both 

developed and developing) encourages aggressive Initiative



and sense of enterprise, competition, confrontation, 

and success by out-shooting, out-lasting, out- 

manoevring •  thers--a*ii£i the world a big race track, 

where only a few can breast the tape, at least at a 

tine.

This is a divisive philosophy. No wonder that nations 

giving lip service to liberal secularism also foster
\

fundamentalist groups of various denominations.

Its apposite, the path of cooperation (as against 

competition), collaboration (as against confrontation), 

mutual assistance (as against mutual exploitation and 

conflict) and a total world perspective (instead of a 

localised one), underlying the need for human 

coexistence and amity is the only one that can save 

(or integrate) the world, or the nations.
\

So the strategy to save a nation from going to pieces 

is the same as be one to save the world from fragmentation 

and conflict.

That is, if we are looking for a sound strategy.

But there are many unsound strategies for national 

integration (some seemingly effective for a short time) - 

coercive legislation, encouragement of war psychosis, or 

chauvinist and fundamentalist hysteria.

But they are suicidal; they do more harm than good; they 

undermine human character, dethrone reason and brutalise 

a nation.

If  we plump for the sound one, education will be a large part 

of it , i .e . giving the youth 1) a true picture of man's 

position in his environment, 2) an understanding of the nature



of social and cultural institutions, thfir variety and 

change, differentiating in each culture or ethical system 

the parennial from the transient, 3) a philosophy of 

humanism, stressing a sense of mutual respect, under

standing, sharing and care.
ir,

Text books and other educational material drawn in the 

light of these might help. they are tools, everything
s

depends on how they will be used or translated into exercises 

that motivate right thinking and action.

No classroom teaching witl be effective in these matters 

unless it incites (and trains) right conduct, injecting 

the message into the muscle, as it were.

Rabindranath started such an experiment in Santinlketan 

nearly a century ago, knowing full well that the philosophy 

or strategy for national integration has to be the same as 

the one to integrate the world.

This may not be an active part of the orientation of the 

institution he established today, (forcing it to institute 

a special Centre for National Integration, ridiculous as 

it sounds). But his original objectives and strategy are 

still sound and valid.

Santinlketan
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